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Arab Lesbian Websites:

A Brief Overview
Reviewed by Abir Hamdar

Two years ago, Lebanese internal security forces
closed a gay and lesbian website and tried to track its
owners. The case dragged for sometime and captured
the attention of various international human rights
organization. A year later, the Egyptian government
organized a huge crackdown on its homosexual community. Consequently, the country’s websites were
shut because their owners were either arrested or
feared arrest. Lebanon and Egypt are not alone.
Almost all Arab countries prohibit, monitor or ban gay
and lesbian chat rooms and matchmaking websites.
They believe these sites foster communication among
homosexuals, allowing them to become less of a
minority group. Nevertheless, the Special Internet
Crimes Unit some Arab countries have established
have not been able to stop this community from making contact via the internet nor from making it clear
that they do exist. After all, many of these websites are
being run from abroad. And while an extensive search
on the internet reveals that the number of Arab gay
websites exceeds that of lesbians, the latter have still
been able to establish their own communication
forum. Below is an overview of these Arab Lesbian
websites. The information does not seek to promote
nor undermine the latter. Its main aim is to present a
brief overview of them.
Bint el Nass
As its French, English and Arabic homepage explicitly states, Bint el Nass or daughter of the people is a
website whose mission is “to serve the needs of
women who identify as gay, lesbian, bisexual, transgender, and/or queer people in any state of transition
… and who are identified ethnically or culturally with
the Arab world, regardless of where they live.” And
this mission, claims the site, is made possible by the
Mujadarra Girls, a sponsored project of the Queer
Cultural center that is located in San Francisco. For
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both groups, the ultimate aim boils down to one thing:
constructing a space that defies the “narrow and twisted images of queers, Arabs, and women,” and a space
that “creates something new; images of queer Arab
women.” So far, it appears the website has abided by
its mission. After all, it has created a serious online
cultural magazine whereby women can explore and
focus on a particular issue of particular interest to them
– each issue has a guest producer who manages the
content material. Some of the issues discussed include
dreams, god, sex and the community. Yet, it is their
seventh issue – which is also their most recent – entitled “Native Land, Land of Exile: Looking for Our
Territory” which is the most interesting. Through personal testimonies and essays - signed by first names
and/or anonymous writers - the issue explores what it
means to be an Arab Lesbian within familiar and foreign territories. It also tackles the notion of home,
exile and land from the perspective of these women.
For its eighth issue, Bint el Nass plans to embark upon
the theme of “Bridges,” one which it hopes will
answer questions such as: “How do you experience
bridges among the diversity of queer Arab women,
across spectra of gender, and with non-Arab identities
and worlds? Who else is here? Who, or what, is on the
other side of the we that is here?” Finally, the site
promises that, in the near future, it will integrate information and material related to film, photography and
fine art.
Sehakia
Like its predecessor, Sehakia ( Arabic word for
Lesbian) is a cultural/intellectual website whose target
is the Arab and North African Lesbian woman. This
multilingual site (French, English, Arabic and
Berbere) - a product of a group called the N’DeeSsees
- emerged in the aftermath of the September 11
attacks. On its homepage, Sehakia explains that
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September 11 started the “rise of arabophobia and
islamophobia worldwide.” Thus, in the face of this
“international political context and in the context of
the dramatic situation of lesbians and gays in Arab
countries,” Sehakia has found it essential that Arab
and North African Lesbian women make their voice
heard. In short, they have thought it crucial to “organize ourselves in a collective as a place for reflection,
action, and creation,” and to make the language and
culture of Arab and Muslim countries heard. As a
result, the site tries to highlight all productions by the
women they represent, be it art exhibitions, publications, and audio projects. More importantly, the site
offers legal and juridical information “to be used as an
interface for Lesbians or women who are in critical
condition.”
Ahbab
Contrary to Sehakia and Bint el Nass, Ahbab is not an
exclusively Arab Lesbian website. Rather it is one that
targets the gay and Lesbian Arab community as a
whole. Supported by the GLAS*, the site both claims
to “educate and entertain”. Thus, it features an archive
of articles and news-briefs about homosexuals that
were published previously in Arab newspapers and
magazines. It also provides a list of the latest publications on the theme of homosexuality as well as information and tips about HIV in the Arab world. Yet, it is
their entertainment sections that take up the larger portion of the content material. These entertainment pages
fall under various categories: The Radio Station page
where visitors can chat with their peers live and can
request or listen to a song. A Personals page where

individuals “looking for love, friends or just plain fun”
can get in touch with other homosexuals, browse
through pornographic pictures (lesbians and gays have
separate photo exhibition ) and meet new friends. Of
course, the page insists Ahbab must be informed of
any success stories about finding Mr. or Miss Right.
Lazzeeza
Lazzeeza is yet another project of the GLAS. Although
it has not been officially inaugurated, the site still manages to offer a very brief synopsis of who and what
they plan to be. In general, Lazzeeza appears to be the
name of an Arab Lesbian group that hopes to feature
cultural and entertainment material for women sharing
their identity. Therefore, Lazzeeza has made calls for
specialized and interested individuals to help in the
actual setting of the site and to contribute with the content material. And in the time that entails to do so,
Lazzeeza has provided its visitors with a list of links to
other Arab Lesbian sites and to Lesbian resources
online. Nevertheless, it is still hard to determine
whether Lazzeeza will offer serious content material
or will provide cheap entertainment.
* GLAS stands for the Gay and Lesbian Arabic
Society. It is an international organization established in 1988 in the USA with worldwide chapters.
It serves as a networking organization for Gays and
Lesbians of Arab descent or those living in Arab
countries. GLAS explains it is part of the global Gay
and Lesbian movement seeking to stop discrimination based on sexual orientation.
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natural’ holds sway twenty
years after the woman’s movement began. The result is that
both heterosexual men and
women come to regard the
penis as the ‘organ of pleasure’
and to generalize this perception to include all homosexuals
who are portrayed as playing
roles that correspond to men
being active and to women
being passive.

Is There a Lesbian
Identity in the
Arab Culture?
Dr. Iman Al-Ghafari
Department of English Language and Literature
Tishreen University, Lattakia, Syria

The subject of female homosexuality in the Arab intellectual tradition has always been one of absence or dismissal. This can be attributed to the fact that female
sexuality is mostly seen as primarily heterosexual in a
predominantly patriarchal culture. Consequently, erotic relations among women are devalued as a temporary
substitute for the love of men, and are considered of no
real threat to the dominant heterosexual system as long
as they remain undercover, or in the closet. Because
homoerotic desire “defies social norms, breaks patterns and expectations for relationships” (Hart 69),
homosexuality is a taboo subject that is rarely dealt
with in Arabic literature. Hence, my main interest in
this paper is to examine the grass roots of the lesbian
identity in feminist discourse, and to relate the representations of lesbians in some interdisciplinary publications in lesbian studies to two recent Arabic novels:
Misk Al-Ghazal (Women of Sand and Myrrh, 1986) by
Hanan Al-Shaykh, and Ana, Hiya, Anti (I am You,
2000) by Elham Mansour.
In Western discourse in general, and the feminist one
in particular, the lesbian identity is perceived as the
outcome of what is termed as “radical feminism”. This
assumption denies the essence of the lesbian identity,
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which existed ever since the dawn of history, and
before the emergence of the feminist movement in the
twentieth century. As a reaction against men, feminists
have incorporated the term ‘separatist’ and ‘radical’
feminism as a means of exposing their revolt against
the authority of men and the patriarchal system, which
is exclusively heterosexual. This feminist tendency,
which is sometimes perceived as lesbian, has nothing
to do with lesbianism as an innate attraction towards
women. In most feminist writings, lesbianism is still
understood as a political reaction against the love of
men. Amid feminist discussions around sex as power,
there emerged an assertion of lesbianism as a political
choice, a means of escaping relationships as decided
and controlled by men. It remained the case that it was
the lesbian separatist, wanting as little as possible to do
with men, who set the pace.
With the exposure of Arab culture to Western cultures
over the media, and pornography sites over the internet, lesbianism started to be more and more associated
in the minds of the Arab viewers with heterosexuality
in which the penis is replaced by a dildo. As Teresa de
Lauretis asserts, “public forms of fantasy” regarding
women’s desire for women are unavailable and sup-
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pressed, and “Western cultures” hegemonically represent “lesbianism as phallic pretension or male identification.” (de Lauretis 75, 308). Thus, the heterosexual
male model is put at the center of any representation of
a female homoerotic relation. The clitoris is totally
absent in any discourse about women in general, and
about lesbians in particular, for two main reasons:
ignorance of its existence, and the predominance of
the heterosexual ideology that thinks in vaginal terms.
Freud’s notion that clitoral eroticism is immature and
that vaginal orgasm through penetration is ‘mature and

Consequently, lesbians are
stereotyped as butch, playing
the role of men, and femmes
playing the role of women; a
classification
rejected
by
Elham Mansour’s lesbian
Seham, who finds herself
abused as a butch whose main
role is to please women, without getting the love that she
aspires to- a pure lesbian love
that is void of the heterosexual
meanings inscribed on her
body. Therefore, she rejects the
butch role where she is seen as
a means of fulfilling the desires
of heterosexual women for
“(fuck)”, while not getting the
true lesbian love and pleasure
that she aspires to. (166). It is
as Judith Bulter argues, the figure of the butch/femme that
exposes the naturalness of heterosexuality as a heterosexist
presumption (Butler, 1990).
Hence, in order for the lesbian
identity to exist, there is a need
to free lesbianism of both the
heterosexual assumptions and
the feminist ones that politicize
butch/femme lesbian relationships. In fact, the feminist discourse that turns lesbianism
into a political choice is not liberating. Instead, it puts
lesbians in a troublesome position where they have to
play a major role in fulfilling the desires and fantasies
of some heterosexual feminists at the expense of their
true lesbian desires.
Because the dominant language in a heterosexual culture is “a heteropatriarchal language” as Celia
Kitzinger refers to it (Mohin, 34), words such as “clitoris” are worthless, because they don’t bring any sort
of pleasure to the typical heterosexual male whose
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main interest is in achieving a vaginal penetration in
order to assert his masculinity. Thus, it is the penisvagina difference that establishes the heteropatriarchal
desire. This heterosexual difference is put at the center
of any discourse on lesbianism, which becomes an
imitation of a typical heterosexual ‘norm’. Physical
difference is made to be erotic, so “natural desire” is
seen as directed towards an “erotic complement”; i.e.,
a vaginal gap aspiring to be filled by a penis (Hart, 70).
According to Nett Hart, “Heteropatriarchy eroticizes
difference. It creates others, then makes these others
the object of our “desire” ... Difference is made to be
erotic so “natural desire” is for an erotic complement.”
(Hart, 70)
In the Arab world, however, the lesbian identity doesn’t seem to exist, not because there are no lesbians, but
because practices, which might be termed as lesbian in
Western culture are left nameless in the Arab culture.
Taking into consideration that the word ‘lesbian’ is
rarely used in Arabic, and once used, it is charged with
negative connotations, most lesbians avoid any public
assertion of their identities. Besides, it is quite easy for
Arab lesbians to deprive their emotional and physical
intimacies of their lesbian connotations, because it is
common in a conservative Arab culture that advocates
separation between the sexes to find intimate relations
among members of the same sex, without having to
call such relations homosexual. Therefore, homosexuals can really manage to go with the mainstream,
unless they decide to openly state their homosexual
tendencies. Nevertheless, a lesbian identity becomes
impossible under a separatist culture in which gestures
of love among members of the same sex are tolerated,
whatever their implicit connotations might be to the
Western observer. Thus, it is Arab female homosociality that facilitates female homoeroticism.
Since sexuality is integral to most analyses of lesbianism, there is an essential need to look at the ways in
which lesbian sexuality is portrayed in the novel.
According to Bonnie Zimmerman, the contemporary
lesbian fiction must be written by a self-declared lesbian, because “the nature of the lesbian makes it
impossible to separate the text from the imagination
that engenders it” (Professions of Desire 52). Hence,
the lesbian novel “places love between women,
including sexual passion at the center of its story”. On
the basis of such a definition, the lesbian novel does
not seem to exist in Arabic fiction, except - to a certain
extent- in the case of Elham Mansour’s I am You in
which the main focus of the novelist is a lesbian
woman who faces a lot of problems in her attempts to
assert her identity in a heterosexual society. Though
Mansour adopts an autobiographical tone in her narration of the events, she manages to detach herself from
that of her lesbian protagonist, Seham. In other words,
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the reader can easily distinguish between the lesbian
identity of Seham and the identity of the narrator who
tries to remain detached. In this context, one could say
that the writer/narrator cannot be regarded as a selfdeclared lesbian.
What adds to the ambivalent position in which the lesbian identity is put is that it is almost always portrayed
from a male-oriented perspective, even by female
writers who sometimes tend to assert the heterosexual
perspective by giving a distorted picture of lesbianism
which is portrayed as a means to an end as in Hanan
Al-Shaykh’s novel Women of Sand and Myrrh. The
work can be construed as another misrepresentation of
lesbians in homophobic cultures. Though in conservative and separatist cultures, same-sex relations are
more tolerated than heterosexual ones, Al-Shaykh
adopts the homophobic Western ideology, and tries to
defend her privileged character against the charge of
lesbianism. In other words, she seems to be aware of
the way in which the word has been used as a slur.
Although she does not condemn lesbianism, her attitude towards the lesbian affair between the Saudi Nour
and the Lebanese Suha entertains the possibility that
the writer is homophobic. Her novel asserts the stigma
historically attached to lesbianism, which is associated
with negative and undesirable attitudes, especially for
a Westernized woman to whom the sight of two
women dancing together is regarded as ‘weird’ and
‘unnatural’, and her thrill at being kissed by a woman,
is immediately followed by a feeling of guilt, sickness
and disgust. Hence, the writer forces the lesbian affair
to abide by the heterosexual ideology that celebrates
the kind of love that is based on biological difference.
In other words, Al-Shaykh’s novel tends to assert the
male-oriented perspective that regards lesbianism as
an outcome of a conservative social structure that forbids women any access to men. Hence, lesbian relations are regarded as not chosen out of an innate tendency, but as imposed on women because of the
absence of men, or the incapacity of some men to fulfill the sexual desires of women. In both cases, lesbianism is undervalued as a mere substitute for the
love of men, that can be eliminated once women find
suitable male partners, and once men learn how to
please women. Such a perception disregards the fact
that lesbianism is, for some women, a desired end and
a true expression of their innermost feelings and bodily desires, that have nothing to do with either the
absence or presence of men.
By giving a distorted picture of lesbianism, the novelist asserts the heterosexual perspective that contributes
to the misrepresentation of lesbians in most cultures.
The silencing of the lesbian discourse in Al-Shaykh’s
novel appears as an attempt on the part of the novelist
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to assert the accepted social values that require women
to make love to men, but not to women. These values
tolerate lesbian relations only in the absence of men.
This creates a dilemma for the lesbian character in
Mansour’s I am You who feels abused and exploited by
women who use her desire for intimacy as a means of
satisfying their unfulfilled sexual desires, but who
abandon her once their desires are met. For instance,
when she expresses her wish for a true lesbian love,
she remembers herself spending “seven or eight hours
in bed with a crazy woman ... and when I decided to
sleep in her bosom, as a child, to hide in her breast, she
accused me of not being fit for hugging ....”(166).
In other words, the lesbian is deprived of the chance to
enjoy the kind of safety and protection that a same-sex
relationship offers, a relationship in which the self and
the other are one and the same.
The importance of Elham Mansour’s novel is that it
brings to light the difference between lesbian desire
that stems from the body and the one that stems from
feminist politics. The former is seen as authentic, natural, and forthright as in the relationship between the
child and the mother; it belongs to the realm of the
semiotic as it needs no language to express itself other
than the body language. For Mansour’s protagonist,
the first discovery of lesbian sensations is experienced
during childhood, first by the mother’s touches and
then by the hugs and caresses of her female schoolteacher. Nevertheless, her lesbian love surpasses that
of the mother-daughter relationship. Mansour’s lesbian is described as a male-brained individual, who
rejects traditional femininity, and is referred to as “garcon manque”. When she first had her menstrual cycle,
it was a bitter mourning day for her” (Mansour 11).
Though her mother tried to explain to her that she is
now a woman and this is natural for all girls, Seham
rejected this fact, and began to express her dislike of
any kind of a female dress. She was always dressed in
shirt and pants and was more comfortable in masculine
shoes. Hence, cross-dressing is seen as a means of
transcending her female identity and an expression of
her lesbian sexuality. For her, dressing is the obvious
compromise, if she cannot express her lesbian desire
for a woman as the man does. At least she can be transsexual in terms of the clothes she insists on wearning.
In Mansour’s novel, there is harmony between the
gender dressing rules and one’s gender identity that
matches one’s sexual orientation. Hence, the problem
of self-representation for the lesbian is seen at its best
in the character of Seham who is portrayed as a “true
invert” whose attraction towards women has nothing
to do with men who do not seem to be desired objects
to her. She tells us: “I was never attracted to
males”(75). Her main attraction was to the female

body: its femininity, softness and warmth. (37). The
female is the only one, who can stimulate her whole
being, and all her feelings and sensations (76). Despite
the emphasis on dress codes, lesbian sexuality remains
a sort of sexual, emotional and physical attraction
towards women - an attraction that has more to do with
one’s “genes”, as Doctor Layal asserts. (76).
In the case of Al-Shaykh’s novel, lesbianism is seen as
a novel experience that can be enjoyed as a substitute
for unfulfilled heterosexual desires. Hence, the lesbian
body becomes politicized in the sense that it can oscillate between the heterosexual position and the homosexual, depending on the woman’s choice, and situation. In this novel, lesbianism is used as a means of
revolting against the heterosexual system in which heterosexual women finding themselves incapable of
subduing men, turn towards women in the harem. In
other words, lesbians become sexual objects used to
satisfy the desires of heterosexual women who exploit
them either in the name of ‘bisexuality’, or ‘radical
feminism’.
The lesbian identity in the Arab world is still perceived
from behind walls and mirrors that do not reflect the
true essence of lesbian sexuality. Nevertheless, closets
have opened to the Arab readers who have long been
denied the right of approaching such taboo issues. In
Elham Mansour’s novel: I am You, the Lebanese writer
crosses the barriers that have surrounded female sexuality for centuries. Unlike Mansour, Al-Shaykh makes
all women potential lesbians. The title of Mansour’s
novel, brings to mind the words of the French feminist
Luce Irigaray: “Between our lips, yours and mine, several voices, several ways of speaking resound endlessly, back and forth. One is never separable from the
other. You/I: we are always several at once.” (Irigaray
1985: 209).
The earlier manner of perceiving women does not help
the lesbian identity; instead it undermines any possibility of a legitimate existence. If all women can be
lesbians, they can also become heterosexuals, and this
essentialist thinking works in favor of the dominant
heterosexual ideology.
It seems important to reinvent the ‘lesbian identity’ that
is distorted by feminist misconceptions. By turning lesbianism into a political choice, feminists have neglected the ever-existing lesbian identity, which has more to
do with body politics than with feminist politics. If lesbianism is a political choice for feminists, heterosexuality itself can be a possible alternative for lesbians,
which contradicts with the true lesbian identity. By
choosing lesbianism as a political choice, some feminists will end up denying their innate heterosexual
identity just to prove a point and adopt a particular sex-
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ual politics. In this regard, one can be accused of essentialism; that is essentializing heterosexual women as
merely heterosexual, with no other desires or tendencies. Since lesbianism existed before the emergence of
feminism, one can distinguish between two lesbian
identities: the one whose lesbian body is a biological
destiny, and the other whose choice is an expression of
one’s feminist politics. The third mysterious identity
that is still locked within the two is a combination of
body politics and gender politics: a sort of a transsexual and a transgendered lesbian.
Seen in the above light, one should not only distinguish
between lesbians whose sexual attraction towards
women is inborn, and the cultural lesbians whose lesbianism is a political choice, but one should realize the
necessity of enabling inborn lesbians to choose to normalize their body politics, and their natural lesbianism.
In feminist discourse, lesbian relations are interpreted
within a heterosexual system where homosexuality is
used as a means of threatening men, and showing them
that women have their different ways of satisfying their
sexual desires. In Women of Sand and Myrrh the feminist
Suha insists that her first ‘natural’ attraction is towards
men, and her discovery of lesbianism, despite its fun,
was a temporary outlet. If feminism wins its battle
against men in such a manner, lesbianism will surely
lose its legitimacy, in the sense that there is no reason for
its existence from a heterosexual perspective. Luckily,
other feminist discourses have seen the lesbian body in a
different manner and have enabled lesbians to reclaim
the female body from the realm of abstraction to the representation of concrete bodies, bodies in the plural, bodies that speak different languages.
Nevertheless, a lesbian identity is still impossible under
the current conditions where lesbian visibility remains a
problem. Besides, the singularity of the lesbian identity
as it exists nowadays suggests that there is something
coherently shared by all lesbians, regardless of their different practices and desires. Of course, the problem of
essentialism does not only contribute to the misrepresentation of female identity in general, but also lesbian
identity in particular, taking into consideration the invisibility of lesbian lives, and the misrepresentation of lesbians in the Western media. The media makes assumptions about relationships between women such as the
butch/femme relationship, or “the longstanding use of
lesbians in male-directed pornography, both in magazines and in the cinema. Such stereotypes of the butch
and femme are represented as excessively beautiful and
stylish within the norms of the heterosexual judgments
on such matters.” (Mohin, 87)
Similarly, the lesbian identity does not seem to exist in
Arab culture, and even when it does in some novels, it
is either treated as a pathological case that reflects the
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incapacity of the male to please the female, or as a
result of the separation between the sexes in some conservative Arab cultures. In such a manner, even
Mansour’s novel that best reflects the fantasies of a
true lesbian might be interpreted by some male-oriented readers as an educational lesson meant to explain to
men how to please women sexually. Hence, man is set
at the center of any lesbian discourse, either as a reader who has to learn, or as an absent character whose
absence is seen as the cause of such behavior. In both
cases, lesbians are denied the right to exist in a manner
that appeals to them, and to express their innate desires
that spring from their bodies, not from male expectations or social assumptions. Despite recent attempts by
some female Arab novelists to bring lesbian lives and
practices into light, there is still a dire need to shed a
more positive light on lesbian love; a light that does
not reinvent the heterosexual matrix in all its illusions
and delusions. The issue at stake is the creation of a
body politics and a new lifestyle that springs from
such an understanding of lesbian sexuality, let alone
bringing forth a new way of perceiving the dominant
norms, laws and regulations.
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